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1. Abriefintroduction to the Tantriloka (Kashmir, c. 1000 cg): its historical context, scope,
and purpose

2. What is entailed in editing, translating, and interpreting this text? The obstacles to be
overcome: '
a) The poor state of the manuscript transmission

b) The long period of time, about 250 years, that separates the Tantraloka from its
commentary by Jayaratha (fl. c. 1250 cE)

¢) The absence of works on the Trika by scholars other than Abhinavagupta and

Jayaratha
i. The exception of the Anuttara subsystem of the Trika based on the Pardtrimsika
d) Doubts about Jayaratha’s standing as a reliable witness:
i. Probably not an initiate of the Trika
ii. Decline of the knowledge base in his time

e) The surprising lack of Paddhati literature as evidence of the Trika in practice (in
Kashmir or elsewhere)

f) Abundance of materials in the Kailikula traditions (in Kashmir and elsewhere)
g) How well established was the Trika in Kashmir?
3. Oxford and Kashmir 1969-1977. My attempt to understand the 7antriloka with the
guidance of Swami Lakshman Joo.
a) The insider view as a starting point
b) Its limitations:

i. The contraction of practice. The evidence of the Mriitattvanusmarana (Got-
tingen, Staats- und Universitits Bibliothek, MS Mu I 108, ff. 39r1—43v12:
Sribhrrgisasambitayim bhairavibbairavasamvdde karmayogajnianamdrgaprakdsa-
nam nama navamah patalah. The relevant parts of this chapter have been edited
in the footnotes of pp. 116-121 of my study ‘Swami Lakshman Joo and his
Place in the Kashmirian Saiva Tradition’ (2007).



ii. Denial of change or loss
iii. Disconnection from historical context

iv. Refusal to recognise decline, and indifference to the rediscovery of sources
presumed lost

v. The reflection of aspects of this mentality in some Indology
A. The tendency to divorce doctrine and ritual

B. Lack of interest in the historical dimension: neglect of epigraphical and
material evidence

C. Tendency to study one ‘school’ in isolation without thinking about its
relationships with other traditions

4. Recovering history in order better to understand the “inner meaning” of the text, by
which I mean not an esoteric message hidden beneath its surface, but the kinds of
meaning that emerge when one hears a text in the evolving context in which it arose and
on which it was seeking to have an impact. Recovering the complexity and originality
of the work.

a) Tantraloka as Paddhati

1.14 santi paddhatayas citrah srotobhedesu bhiyasa |
anuttarasadardharthakrame tv ekdpi neksyate ||

1.15 ity alam babusah sadbhib sisyasabrahmaciribhib |
arthito racaye spastam piirnartham prakriyam imam ||
Tantraloka 1.14-15

14b srotobhedesu Kgp ABDJLO*PQRSU W : srotobhedena C : srotobhitesu OPT bhiyasi ABCDJP-
QRPESTU W: bhuyasih LOR*C 14d krame Kgp ACDLOPQRSTU W Jayaratha : krama B] 15a alam
ABDJPQSU W : aham Kep CGLORTUPE t5¢ spastim Kep ACDGLPQRTU W : sprstim BJS

There exist Paddhatis in abundance and of various kinds for the each of the {other|
currents [of Siva’s teachings]. But we find not even one for the ultimate system, the
teachings of the Trika. So fervently requested many times by my devout disciples

and the disciples of my Guru I shall now compose this explicit and comprehensive
treatise.

b) What is a Paddhati?

paddbatih pratisistram viksiptasya Srutasya tatsamarthyiksiptasya® ca mantratantrd-
nusthandya samksepdt * kramendabhidhinam3 yajurvedadan yajhasatradivar.

Bhatta Ramakantha, Sirdbatrisatikalottaravrsi, p. 45, 1. 6—7

1 atsimarthyaksiptasya conj. : tatsamarthyit ksiptasya BHATT 2 samksepdt conj. : samksepa BHATT 3

kramenabhidhanam conj. : kramenabhidhinad BuatT



For any scripture a Paddhati is a text that enables the performance of the rituals
[of that scripture] along with the Mantras [that accompany them] by succinetly
arranging in the order [of performance] (i) the [instructions] explicitly stated [in that
scripture but] dispersed in various places [throughout its length], and (ii) whatever

[else] those explicit statements imply. An example is the Yazjrasitra in the case of
the Yajurveda.

¢) The potential of Paddhatis as channels of radical innovation: the illusory rigidity of
the principle of maximal proximity that governs the supplementation required to
compose a complete Paddhati

i. The Saiddhantika Saiva Paddhati of Mahirajadhiraja Bhojadeva (Siddhanzasira-
paddhati) (covert)

ii. The Zantrdloka (explicit, based on a theory of a hierarchy of scriptural author-
ity
d) The Tantriloka as exegesis of one text, the Malinivijayottara, as the core of all the
Saiva scriptures

na tadastiha yan na srimalinivijayottare |

devadevena nirdistam svasabdenatha lingatah ||
dasdstadasavasvastabbinnam yac chisanam vibhob |
tatsaram trikasistram bi tatsaram malinimatam ||

ato ‘trantargatam sarvam sampraddyojjbitair budhai |
adystam prakatikurmo gurundthajniayi vayam ||

Tantriloka 1.17-19

There is nothing here that has not been taught by the God of the Gods in the
Malinivijayottara, either explicitly or by implication. For that is the highest of the
Trika’s scriptures, which are themselves the highest within the [entire] teaching of
the Lord comprising the ten and eighteen [scriptures of the Saiddhantika canon],
and the sixty-four [scriptures of the Bhairava canon]. So with the authorisation of
my Guru I shall now make clear everything in this text that [other] scholars have
failed to see, lacking as they did the teaching privately transmitted from Guru to
disciple [that is the key to its teachings].

¢) The Tantriloka as exegesis of all of Saivism, except the Atimarga (The three -margas:
Atimarga, Mantramarga, Kulamarga); the four lineages:

11 tesdm kramena tan madhye bhrastam kalintarid yada |
tadi Srikanthanathdjrdvasat siddha avitaran ||

Y12 tryambakimardakibhikhyasrinithi advaye dvaye |
dvayidvaye ca nipundih kramena Sivasisane ||

13 ddyasya canvayo jajne dvitiyo dubitrkramat |

sa cardbatryambakdbhikhyah samtinah supratisthitah ||



14 atas cardhacatasro ‘tra mathikih samtatikramat |
Sisyaprasisyair vistirndah satasakham vyavasthitaib ||
15 adhyustasamtatisrotahsarabhitarasibrtim |
vidhaya tantriloko ‘yam syandate sakalin rasan ||

Tantriloka 36.11-15

After some time that [transmission of knowledge] among the [best of men] was in-
terrupted. Then in response to a command issued by Lord Srikag;ha [three] Siddhas
descended into the world, each expert in one of the [three] divisions of Siva’s teach-
ings: Tryambak[adity]a in the non-dualistic division, Amardaka in the dualistic, and
Srintha in the dualistic-cum-non-dualistic. A second transmission emerged from
the first of these Siddhas through his daughter; and this lineage became famous as
the Half-Traiyambaka. So through these lines of descent three and a half lineages
came into being and these have spread out into hundreds of branches through their
disciples and the disciples of their disciples. This Tantriloka exudes all the flavours
[of Saivism] because it has absorbed those of the essences of all [six] streams of
revelation|[. For all are encompassed] within these three and a half lineages.

60 dmardasamtatimahdarnavakarnadhirab saddaisikairakavaritmajavamandathab |
Srindthasamtatimahimbaragharmakantih sribhutirijatanayah svapitrprasidah ||

62 traiyambakaprasarasagaravicisomanandatmajotpalajalaksmanaguptanathal |
turydkhyasamtatimahodadhipirnacandrah srisaumatah sakalavitkila sambhunithab ||

Tantriloka 37.60-61
60a dmarda corr. : ananda Kgp WU 62d srisaumatah em. : srisomatah Kgp WU

(i) Vimanatha, the fine son of the excellent Guru Eraka, [my] helmsman on the
great ocean of the Amardaka lineage; (ii) [Paramesgvara,] the son of Bhitirija, who
had received the favour [of initiation] from his father, my sun in the vast firma-
ment of the lineage of Srinatha; (iii) Laksmanaguptanatha, the [spiritual] son of
Utpala[deva], the [spiritual] son of Somananda, the moon (ssmah) that caused the
waves of the surging ocean of the Traiyambaka lineage [to rise]. and (iv) all-knowing
Sambhunatha, the [spiritual] son of Sumati, the full moon to the ocean of the lincage
known as the Fourth ...

f) The main constituents:
i. The Tantraprakriya of the Vidyapitha
ii. The Kula (Pirvimnaya)
iii. The higher Kaula Trika: Bhairavakula, Virivali etc.
iv. Utpaladeva’s Pratyabhijna doctrine ([svarapratyabhijridkariki and commentaries)
v. The Krama/Mahartha/Mahinaya (Uttarimnaya)

vi. The systems of non-Saiddhantika worship taught in the Svacchanda and Netra



vii. The Siddhinta

g) The shift from the Krama to the Trika in the course of Abhinavagupta’s career:
Bhutiraja, Paramesvara, and Sambhunitha

5. The place of the Tantraloka in the history of Saivism: the rise of Sakta Saivism from the
Atimarga to the Kulamarga and its role in sustaining the conviction of transcendence in
a Saiva élite while mainstream initiatory Saivism was fast surrendering this conviction
and earning general acceptance in the orthodox consensus

6. The attempt to colonise Saivism from the Trika/Krama base: the exegetical program of
Abhinavagupta and Ksemaraja.

a) Abhinavagupta’s reading of the Siddhanta’s scriptures

b) Ksemaraja's commentaries on the Svacchanda and Netra (evidence of the centrality
of these two texts), on the Sivasatra and Spandakarika, and on popular hymns and
hymn collections: the Sivastotravali of Utpaladeva, the Stavacintamani of Bhattaniarayana,
and the Sambapancasika; his Pratyabhbijnibrdaya

¢) Evidence of the popularity of the Stavacintamani.

sa vrtah sevakasataih sada dambhahararcane |

stotram pathati hahbeti kurvan sasruvilocanah ||

sugird cittaharinyd pasyantya drsyaminaya |

hyah kiyanto maya dattibh prayastha vijayesvare ||
jayaty ullasitanantamahima paramesvarabh |

ddau sthitandm upari prayantv ete trisaptatib ||

yah sphitah sridayibodhaparamanandasampada |
prayasthane mrtd bhattibh krsyantam gulphadimabbib ||
vidyoddyotitamahditmyah sa jayaty apardjitah |
nirdhamadbiimakartiro griman yantu niyoginah ||
sarvanandasvaripaya sarvamangalyabetave |
sarvasvaharanam krtva vadhya dandanisedhinab ||
sarvaklesapabartre ca cidripabrabmane namabh |
piditah prasravanty eva praja guggulubijavat ||
ityadistotramukharo ghantabadhiritakbilah |
samadisyavisac casu niyoginibidam sabham ||

Ksemendra, Narmamali 1.38—45. Lines in bold = Stavacintamani 1.1-2 followed by a verse from an

unknown hymn

Cf. Evelyn Waugh, Decline and Fall (Penguin Books, 1937), Part Three, Chapter nr: The
Death of a Modern Churchman, pp. 183—-184:

At last the hymn was announced. The organ struck up, played with great feeling by a prisoner
who until his conviction had been assistant organist at a Welsh cathedral. All over the chapel the
men filled their chests for a burst of conversation.



‘O God, our help in ages past’, sang Paul.
“Where's Prendergast today?’

“What, ain't you ’eard? ’e’s been done in.’
‘And our eternal home.’

‘Old Prendy went to see a chap
What said he'd seen a ghost;
Well, he was dippy, and he'd got
A mallet and a saw.’

“Who let the madman have the things?’
“The Governor: who d’you think?

He asked to be a carpenter,

He sawed off Prendy’s head.

‘A pal of mine what lives next door,
’E ’eard it appening;

The warder must ’ave ’eard it too,
’E didn’t interfere.

‘Time, like an ever-rollimg stream,
Bears all its sons away.’

‘Poor Prendy ‘ollered fit to kill
For nearly ’alf an hour.

‘Damned lucky it was Prendergast,
Might "ave been you or me!

The warder says — and I agree —

It serves the Governor right.’

What survived and for how long: the evidence of the ritual manuals of the Kashmirian Saiva priests/ofhciants.
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anuttarasadardharthakrame tv ekipi neksyate ||

. ti paddhatayas citrah srotobbedesu bhiyasa \
1.14 santi paddhatayas citrah srotobhedesu bhuyasa | (}%S\LL ada
1.15 ity alam bahusah sadbhibh sisyasabrahmacaribhib |

. arthito racaye spastam purndrtham prakriyim imam ||

Tantraloka 1.14-15

14b srotobhedesu Kgp ABDJLOPQRSU W : srotobhedena C : srotobhutesu OPCT bhuyasa ABCDJP-
QRPESTU W: bhuyasah LOR 14d krame Kep ACDLOPQRSTU W Jayaratha : krama BJ 15a alam
ABDJPQSU W : aham Kgp CGLORTUPE 15¢ spastim Kgp ACDGLPQRTU W : sprszam BJS
There exist Paddhatis in abundance and of various kinds for the each of the [other]
currents [of Siva’s teachings]. But we find not even one for the ultimate system, the
teachings of the Trika. So fervently requested many times by my devout disciples
and the disciples of my Guru I shall now compose this explicit and comprehensive
treatise.

’ | /ﬁC% ’ | S ANCMY .
"”W WV, 9“&2"1\)) What is a Paddhati> ~ — %&%)\*’W‘x‘k) W

paddhatih pratisastram viksiptasya Srutasya tatsimarthydksiptasya' ca mantratantri-
nusthandya samksepatr * kramendbhidhanam? yajurvedadau yajrasitridivat.

Bhatta Ramakantha, Sardbatrisatikilottaravreti, p. 45, . 67

1 tatsdmarthydksiptasya conj. : tatsamarthyat ksiptasya BHATT 2 samksepdt conj. : samksepa BHATT 3

kramendbhidhinam conj. : kramendbhidhinad BHATT
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For any scripture a Paddhati is a text that enables the performance of the rituals “7”’\‘ &
[of that scripture] along with the Mantras [that accompany them] by succinctly Y?fﬁd{ _‘\’“
arranging in the order [of performance] (i) the [instructions] explicitly stated [in that C‘fh #\%
scripture but] dispersed in various places [throughout its length], and (ii) whatever b i ¢,Q
[else] those explicit statements imply. An example is the YajAasatra in the case of (’) vg\;t

the Yajurveda. gﬂ\??‘w _\_&’u '
c) The potential of Paddhatis as channels of radical innovation: the illusory rigidity of " ’AM
{

the principle of maximal proximity that governs the supplementation required to _=5

compose a complete Paddhati C%

i. The Saiddhantika Saiva Paddhati of Maharajadhirija Bhojadeva (Siddhantasira-
paddhati) (covert)

ii. The Zantraloka (explicit, based on a theory of a hierarchy of scriptural author- W
. - . —_— g = ey i .

ity) $lelez-vzethlea
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d) The Tantriloka as exegesis of one text, the Malinivijayottara, as the core of all the 7
Saiva scriptures Peutyc
na tadastiha yan na srimalinivijayottare | 22 Z'Q'
devadevena nirdistam svasabdenitha lingatah || o | U
dasdstadasavasvastabhinnam yac chisanam vibhob | Aﬁl N ’\/"b
tatsdram trikasistram bi tatsiram malinimatam || (}é Yex<
ato ‘trintargatam sarvam sampradayojjhitair budhaib | ?ﬂ o

adrstam prakatikurmo gurundthajnayd vayam ||
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Tantraloka 1.17-19

Malinivijayottara, either explicitly or by implication. For that is the highest of the

Trika’s scriptures, which are themselves the highest within the [entire] teaching of

the Lord comprising the ten and cighteen [scriptures of the Saiddhantika canon], P
and the sixty-four [scriptures of the Bhairava canon]. So with the authorisation of \’) , -\'9\)7»

my Guru [ shall now make clear everything in this text that [other] scholars have % Co h |C&,
failed to see, lacking as they did the teaching privately transmitted from Guru to < 3({ dc{“\ raic

disciple [that is the key to its teachings].

There is nothing here that has not been taught by the God of the Gods in the %W !

¢) The Tantriloka as exegesis of all of Saivism, except the Atimarga (The three -margas:
Atimarga, Mantramarga, Kulamarga); the four lineages:

11 tesim kramena tan madhye bhrastam kalantarid yada |
tada Srikanthandthdjndvasit siddha avataran ||

Y12 tryambakimardakibhikhyasrinathi advaye dvaye |
dvayadvaye ca nipunah kramena Sivasisane ||

13 ddyasya canvayo jajrie dvitiyo dubitrkramat |
sa cardhatryambakabhikbyah samtinah supratisthitab ||
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2. . Tantriloka 36.11-15 Crem K)LLLY\

W ‘ /ff\ (2 After some time that [transmission of knowledge] among the [best of men] was in-

(\'L terrupted. Then in response to a command issued by Lord Srikantha [three] Siddhas
descended into the world, each expert in one of the [three] divisions of Siva’s teach-
ings: Tryambak(adity]a in the non-dualistic division, Amardaka in the dualistic, and
Srmatha in the dualistic-cum-non-dualistic. A second transmission emerged from
the first of these Siddhas through his daughter; and this lineage became famous as
the Half-Traiyambaka. So through these lines of descent three and a half lineages
came into being and these have spread out into hundreds of branches through their
disciples and the disciples of their disciples. This Tantriloka exudes all the flavours
[of Saivism] because it has absorbed those of the essences of all [six] streams of
revelation|[. For all are encompassed] within these three and a half lineages.

60 amardasamtatimahirnavakarnadbarah saddaisikairakavaratmajavamandthab |

AL : M D Wp Srindthasamtatimahimbaragharmakantih sribbutirdjatanayah svapitrprasidah ||

Zﬁ,{\\o 62 traiyambakaprasarasigaravicisomanandatmajotpalajalaksmanaguptandthah |
L {,e\j/ turyakhyasamtatimahodadhipiirnacandrah srisaumatah sakalavitkila sambhunathah ||
/QL W 1» Tantraloka 37.60—61
° —d ) 60a amarda corr. : dnanda Kgp WU 62d srisaumarah em. : srisomatah Kgp WU
Q)r\}/?éﬂ” (i) Vamanatha, the fine son of the excellent Guru Eraka, [my] helmsman on the

great ocean of the Amardaka lineage; (i) [Paramesvara,] the son of Bhitiraja, who
had received the favour [of initiation] from his father, my sun in the vast firma-
ment of the lineage of Srinatha; (iii) Laksmanaguptanatha, the [spiritual] son of
Utpala[deva], the [spiritual] son of Somananda, the moon (somah) that caused the
waves of the surging ocean of the Traiyambaka lineage [to rise]. and (iv) all-knowing
Sambhunitha, the [spiritual] son of Sumati, the full moon to the ocean of the lineage
known as the Fourth ...

f) The main constituents:
i. The Tantraprakriya of the Vidyapitha
ii. The Kula (Parvamnaya)
iii. The higher Kaula Trika: Bhairavakula, Viravali etc.
iv. Utpaladeva’s Pratyabhijna doctrine (fsvarapratyabhijnakiriki and commentaries)
v. The Krama/Mahartha/Mahanaya (Uttaramnaya)

vi. The systems of non-Saiddhantika worship taught in the Svacchanda and Netra
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vii. The Siddhanta

g) The shift from the Krama to the Trika in the course of Abhinavagupta’s career:

éﬁ k’(& Bhiitirdja, Parames$vara, and Sambhunatha
/';{})ﬂV/ \sh’s The place of the Tantriloka in the history of Saivism: the rise of Sakta Saivism from the
kA

Atimarga to the Kulamarga and its role in sustaining the conviction of transcendence in
J‘ a Saiva élite while mainstream initiatory Saivism was fast surrendering this conviction
and earning general acceptance in the orthodox consensus

I ¥ oM
ﬁ(ﬁ /Ws\ . 6. The attempt to colonise Saivism from the Trika/Krama base: the exegetical program of
21“‘ I b 2N y Abhinavagupta and Ksemaraja.
z,&zw/ 5 O\\(\ﬁ\{\?«/ a) Abhinavagupta’s reading of the Siddhanta’s scriptures
- ¢ o™ D) Ksemardja's commentaries on the Svacchanda and Netra (evidence of the centrality
(w o of these two texts), on the Sivasitra and Spandakariki, and on popular hymns and
3&!\? ..,\}\ &  hymn collections: the Sivastotravali of Utpaladeva, the Stavacintamani of Bhattanarayana,
o et \(}(’”‘ wnd the Sambapasncasika; his Pratyabhijnahrdaya .
(kmm \(,'(7‘/ c) Evidence of the popularity of the Stavacintamani. A‘\/&LMZOL
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sarvasvaharanam krtva vadhya dandanisedhinah || . l'\/* b . 9
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Ksemendra, Narmamdli 1.38—45. Lines in bold = Stavacintamani 1.1—2 followed by a verse from an

unknown hymn

Cf. Evelyn Waugh, Decline and Fall (Penguin Books, 1937), Part Three, Chapter m1: The
Death of a Modern Churchman, pp. 183-184:

At last the hymn was announced. The organ struck up, played with great feeling by a prisoner
who until his conviction had been assistant organist at a Welsh cathedral. All over the chapel the
men filled their chests for a burst of conversation.
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‘O God, our help in ages past’, sang Paul.
“Where’s Prendergast today?”’

“What, ain’t you ’eard? ’e’s been done in.’
‘And our eternal home.’

‘Old Prendy went to see a chap
What said he'd seen a ghost;
Well, he was dippy, and he'd got

A mallet and a saw.’

‘Who let the madman have the things?’
“The Governor: who d’you think?

He asked to be a carpenter,

He sawed off Prendy’s head.

‘A pal of mine what lives next door,
’E “eard it "appening;

The warder must "ave 'eard it too,
'E didn'’t interfere.’

‘Time, like an ever-rollimg stream,
Bears all its sons away.’

‘Poor Prendy ’ollered fit to kill
For nearly "alf an hour.

‘Damned lucky it was Prendergast,
Might ’ave been you or me!

The warder says — and [ agree —

It serves the Governor right.’

What survived and for how long: the evidence of the ritual manuals of the Kashmirian Saiva priests/officiants.



